The Helicz brothers' conversion has been attributed to Christian persecution of Jews in contemporary Cracow, but a reexamination of the existing evidence and newly uncovered archival sources suggest that the story of their conversion may not be a reflection of Christian pressures on Jews but rather of personal beliefs and the vicissitudes of the sixteenth-century publishing business. 3 The use of movable Hebrew type in printed books in Cracow had begun before the Helicz brothers ever opened the doors of their printing shop. Hebrew fonts were used there in a paraphrased Latin version of Psalms prepared by Jan van den Campen (Joannes Campensis) and published by Florian Ungler in Cracow in 1532. 4 More extensive use of Hebrew fonts was made in a book of Latin grammar by Joannes Cervus Tucholiensis published by Ungler in 1533. 5 Whole pages of Hebrew text were included in Van den Campen's Hebrew grammar book Ex Variis Libellis, printed in Cracow in 1534, again by Ungler. 6 Yet these were essentially Latin works written for the Christian community that contained Hebrew text. The Helicz brothers were the first to print books in Hebrew and Yiddish for the Jewish community in Poland.
The earliest work published by the brothers was Isaac ben Me'ir of Dura's Sha'arey dura' (1534), an often-copied Ashkenazic halakhic handbook on the laws of kashrut. In the pre-Shulh ִan 'Arukh age, it was the handbook for the study of the laws related to kashrut and was extensively cited and commented on. 7 Given the importance of the work in Ashkenazic rabbinic culture, the brothers 3. The most important studies of the Helicz brothers are Majer Bałaban, "Zur Geschichte der Hebräischen Drukkereien in Polen," Soncino-Blätter 3, no. 1 (July 1929): 1-9, with the accompanying documents on 37-44; Bałaban, Historja Żydów w Krakowie i na Kazimierzu 1304-1868, 2 vols., (1931; repr., 1991), 131-34 (in Hebrew, in Toledot ha-yehudim be-Kerakov u-ve-Kaz'imyez', 1304-1868, 2 vols., trans. David Weinfeld, et al. [Jerusalem: Magnes, 2002 ], 106-10); and Habermann, "Ha-madpisim beney H ִ ayyim Ha`liz ִ," 131-47. Habermann, 132 with n. 3, suggested, we believe correctly, that the reasons for the brothers' conversion were tied to problems in the business.
4. Joannes Campensis, Psalmorum omnium (Cracow: Florian Ungler, 1532). 5. Joannes Tucholiensis, Institutiones Grammaticae (Cracow: Florian Ungler, 1533). Hebrew type may have been used even earlier in Cracow. A handbook for the study of Hebrew by the convert Leonard David, who briefly taught Hebrew at the Jagiellonian University, was published in 1530 (on David teaching at the university, see Henryk Barycz, Historja uniwersytetu Jagiellońskiego w epoce humanizmu [Cracow: Uniwersytet Jagielloński, 1935], 88-90). The work is not extant but was seen by eighteenth-century Polish bibliographers. It was based on Philipp Michel Novenianus' Elemetale Hebraicum (Leipzig: Valentine Schumann, 1520), a book that contained Hebrew characters. Presumably, when David's work was published in Cracow, it also had Hebrew type, but it is unknown whether the publisher used movable type or woodcuts, which appear to have been used in the 1520 edition (see the inconsistencies in the Hebrew typeface throughout the said volume).
6. Joannes Campensis, Ex Variis Libellis Eliae Grammaticorum Omnium Doctissimi, Huc Fere Congestum Est Opera Ioannis Campensis, Quicquid Ad Absolutam Grammaticen Hebraicam Est Necessarium. Quod Ultima Pagella Magis Indicabit. Adiecta Est Ipsius Elie Tabula, Ut Vocant, Coniugandi Omnis Generic Verba, Que Priori Editioni, Propter Inopiam Characterum Hebraicorum Addi Non Poterat (Cracow: Ungler, 1534).
7. A search of the electronic catalogue of the Institute of Microfilmed Hebrew Manuscripts at the Jewish National and University Library in Jerusalem lists almost 100 manuscripts of the work, plus commentaries, abridgements, and indexes, almost all of which predate 1534. For examples of citations, search the Global Jewish Database (Bar-Ilan Responsa Project), ver. 13, with the search terms ‫ד‬ ‫ו‬ ‫ר‬ ‫א‬ and presumably expected there to be demand for the text among learned Ashkenazic Jews in Poland and beyond.
Like the Sha'arey dura', the Yiddish works published by the Helicz brothers were practical in nature. Asher Anshel's dictionary, the Merkevet ha-mishnah, provided Yiddish translations of biblical words and was undoubtedly a useful tool for many a Yiddish speaker struggling to study the Bible. Another original Yiddish work produced by the press was David Kohen's Azharat nashim, a handbook for women discussing the laws of niddah, h ִallah, and candle lighting. For women who lived outside large towns and had no local rabbi to whom they could ask their halakhic questions, this was a potential godsend if either they, a family member, or a friend were literate. For the publishers, it was a potential best seller. As for the other two works, they were ethical pieces aimed at helping readers who could not understand Hebrew learn how they could attain moral improvement. 8 Printing works in Yiddish greatly expanded the potential market for the Helicz brothers' books-more Jews in Poland could understand Yiddish than could understand rabbinic Hebrew-but it involved extra costs because there was a perceived need to visually differentiate the holy language from the vernacular in print. 9 To do so, the brothers introduced special fonts for printing Yiddish words, fonts that would later be known as vaybertaytsh. 10 Yet the brothers must have believed that the market for Yiddish books justified their investment in this aspect of production.
For handbooks to be truly practical, they not only had to discuss useful subjects, they also had to be affordable and easy to handle. All the books produced by the Helicz brothers were relatively modest, both in terms of their length and their physical size. The Sha'arey dura' was 44 folios and the Azharat nashim 38 folios, with pages that were only 15.5 cm high and 10.5 cm wide. The copy of Den musar un hanhagah produced by the press was also 38 folios long, but it was printed in a smaller sextodecimo (16 o ) format. Even the largest work that the Helicz brothers ‫ש‬ ‫ע‬ ‫ר‬ ‫י‬ ‫ם‬ *. For the place of the Sha'arey dura' in the curriculum of the late medieval Ashkenazic academy, see Elchanan Reiner, "Temurot be-yeshivot Polin ve-Ashkenaz be-me'ot ha-16-ha-17 ve-ha-vikkuah ִ 'al ha-pilpul," in Ke-minhag Ashkenaz ve-Polin. Sefer yovel le-H ִ one' Shmeruk, ed. Israel Bartal, Ezra Mendelsohn, and Chava Turniansky (Jerusalem: Shazar, 1993), 21, n. 20; and Reiner, "The Ashkenazi Élite at the Beginning of the Modern Era: Manuscript Versus Printed Book," Polin 10 (1997): 86-87, 94.
8. See the introduction to Den musar un hanhagah, reprinted in Chone Shmeruk, Sifrut Yidish be-Polin (Jerusalem: Magnes, 1981), 77, which makes reference to the second ethical work published by the brothers, Ka'arat kesef.
9. On the possible reasons for the use of a different font in printing Yiddish, see Herbert C. Zafren, "Early Yiddish Typography," Jewish Book Annual 44 (1986/87): 114.
10. See Herbert C. Zafren, "Variety in the Typography of Yiddish: 1535-1635," Hebrew Union College Annual 53 (1982): 157-58, as well as his "Early Yiddish Typography," 114. Literally, vaybertaytsh means "women's explanation," but in the context of printing, it refers to the special typeface used to print early Yiddish works. Because Yiddish works were said to be for women and "men like women" (in that they were not able to understand works in rabbinic Hebrew), the name of the fonts became connected with the presumed audience for the books. ever published as Jews, the Merkevet ha-mishnah, was only 87 folios and used paper that was 21 cm × 15.5 cm.
The size, subject matter, and, in four of the five books, the use of the vernacular suggest that in the early stages of their business endeavors, the brothers sought out a market that extended beyond wealthy or scholarly patrons. This was a startup strategy that was different from that used by a number of publishers of Hebrew books in other centers. For example, in 1516-17, his first year as a Hebrew book publisher, Daniel Bomberg published two versions of the Pentateuch in Venice. One, in duo format, was more than 200 folios long, with ornate woodcuts around the Incipits of individual books, new and previously published commentaries, Aramaic translation, commentaries, the haftorot, and the five megillot.
11 The other was printed in a quarto format without the Aramaic translation and commentaries, yet it too was more than 200 folios in length. 12 The following year, Bomberg continued his parallel publishing of the biblical text and added the remaining books of the Bible, thus creating two full editions of the Hebrew Bible. One, in a folio format, totaled 670 folios with legal and liturgical appendices; the parallel text was 530 quarto folios long. 13 In 1519, just two years after entering the field, Bomberg began his monumental publication of the entire Talmud while publishing a number of other significant rabbinic works for scholars of Hebrew and rabbinic literature.
The scene in Prague was somewhat different. Gershon Bak began his Hebrew publishing career in 1514 by printing a book of songs and grace after meals in quarto format with woodcuts.
14 Despite the modest beginnings, the following year he began work on a prayer book for the entire year in octavo format with woodcuts that, when finished, was more than 225 folios long and included deluxe copies on vellum. 15 This was followed by another prayer book in both the Polish and Ashkenazic rite in quarto format that was 185 folios long. 16 11. On the volume-which was published with an approbation by Pope Leo X and openly noted the name of the editor, Felix Pratensis, a Jewish apostate-see Abraham Habermann, Ha-madpis Dani'el Bomberg u-reshimat sifrei beit defuso (Safed: Museum of Printing Art, 1978), 28-30.
12. On these two editions of the Pentateuch and the mode of production, see Yiz ִh ִak Penkower, "Mahadurat ha-Tanakh ha-ri'shonah she-hoz ִi' Bomberg le-'or ve-re'shit beit defuso," Kiryat Sefer 58, no. 3 (July 1983): 589-94. Regarding the number of folios in the smaller edition, see Nathan Porges, "Der erste Druck der Bomberg'schen Offizin," Zeitschrift für Hebräische Bibliographie 5, no. . This is not to say that all copies of the book were on vellum. Often, books that were printed in a deluxe format on vellum were also printed on paper for a much wider market. In this regard, see Brad Sabin Hill, "Hebrew Printing on Vellum," in Books Printed on Vellum in the Collections of the British Library, comp. R. C. Alston (London: British Library, 1996), 181-82.
16. Abraham Habermann, "Ha-madpis H ִ ayyim Shah ִor beno Yiz ִh ִak ve-h ִatano Yosef bar Yakar," in Perakim be-toledot ha-madpisim ha-'ivriyim ve-'inyanei sefarim (Jerusalem: Reuben Mass, 1978), 108-09; and Vinograd, 'Oz ִar ha-sefer ha-'ivri, s.v., "Prague," no. 4.
Concurrently, Bak worked on a Pentateuch with Rashi's commentary, the haftorot, and the five megillot.
17 After more than three and a half years of work, the duo size work was completed in early 1518 in what Moritz Steinschneider termed "a most elegant" volume, one that probably could have been purchased only by people of substantial economic means.
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The Helicz brothers' decision to publish relatively short books suggests that they were not particularly well funded. By printing previously unpublished texts, they ensured that there would be no competition for their books; by printing practical works and texts in the vernacular, they increased their potential market; by printing short works rather than lengthy texts, even if they were sure to be useful, such as prayer books and the Bible, they limited their investment in materials, labor, and equipment and increased the possibilities for sales by offering relatively inexpensive books.
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Although their business strategy may have been somewhat different from that followed by Hebrew publishers elsewhere, the Helicz brothers appear to have been rather typical printers in contemporary Cracow. Approximately 250 works, mainly in Latin, were published in Cracow between 1530 and 1535, the majority of them by the leading printers of the town: Maciej Szarfenberg, Marek Szarfenberg, Florian Ungler, and Hieronim Wietor. A survey of the holdings of the Jagiellonian University Library from these years, where about 150 of the works are held, shows that, broadsheets aside, almost all of the volumes published by these printers during this period were printed in quarto format or smaller. 20 Indeed, only five titles from the Jagiellonian collection of these years were printed in a larger format, and all were printed by Hieronim Wietor, who was called by the king "our printer in Cracow" (calcographus noster Cracoviensis). king, the second to the bishop of Cracow, and the third to the senators of the city.
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Not only did Cracow printers use small formats during the mid-1530s, they also tended to print short books. Maciej Szarfenberg printed more than fifty works between 1530 and 1535, yet not one held in the collection of the Jagiellonian University is longer than 68 folios, and indeed most are not more than twenty or thirty octavo folios long, whereas the quarto texts tend to be much shorter. Florian Ungler did publish a few octavo texts that were more than 100 folios long, including Jan van den Campen's aforementioned adaptation of Psalms and a multivolume work on herbs and healing, but he, too, published mainly short works. 23 Even the royal publisher Hieronim Wietor had but two lengthy octavo works, one a psalter and the other a dictionary. 24 Although the publishing houses of Venice, whether they were printing for Jewish or non-Jewish audiences, published many short quarto and octavo works, they also published lengthy works in these formats that were hundreds of folios long. Giovanni Boccaccio's Decamerone and Filocolo, the works of Cicero, and David Kimhi's Sefer ha-shorashim were all lengthy works that appeared on the presses of Venice around 1530, the likes of which never saw the light of day on the printing presses of contemporary Cracow.
Similarly, books of substantial size were being printed in Prague during the 1520s and early 1530s. In 1529, a large-format (33.5 cm × 23 cm) Czech-language Bible was published by Pawel Sewery totaling 562 folios with woodcuts. Another of similar size and length was published by Sewery in 1537. 25 In the Jewish community of Prague, too, there were substantial printing projects. Late in 1530, Gershon Bak completed a magnificent folio-size Pentateuch with haftorot, megillot, and Rashi's commentary printed with large type, woodcuts, and, given the lack of printed headwords, the intention that headwords would be filled in by hand and perhaps illustrated in color, as was commonly done in manuscripts. Some of the copies were printed on vellum. Indeed, the Bodleian Library copy 22 The relatively modest practices of the publishing houses in Cracow likely reflected a combination of factors, including the size, tastes, and resources of the local reading public. Cracow printers did not undertake grandiose printing projects unless they had financial underwriting, and apparently, the Helicz brothers did not have such support. They were the only Hebrew publishing enterprise in Poland, but they faced competition from Hebrew presses in Prague and Italy. 27 After a brief flurry of printing, the Helicz press fell silent in 1535. In February 1537, the three brothers, their sister, and a number of other family members, including a cousin on their father's side who also assumed the name Andreas, converted to Catholicism. 28 Seeking an explanation for their conversion, Majer Bałaban linked the apostasy of the brothers to the alleged persecution of Jews in Cracow during 1539-40, when Jews were accused of "judaizing" Christians. These matters spilled over into the Christian community and reached their height in 1539, when an eighty-year-old widow of a local city councilman, Katarzyna Malchierowa Weigel, was burned at the stake for "judaizing" and "wallowing in perfidy and the superstitions of the Jewish sect" (in perfidam et superstitionsam sectam judaicam sit collapsa).
29 The church's efforts in this regard were lead by the bishop of Cracow, Piotr Gamrat, who Bałaban believed influenced or pressured the brothers into converting.
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Gamrat loomed large on the religious scene in Cracow. As bishop of Cracow and a favorite of Queen Bona Sforza, Gamrat wielded power and influence in Cracow and beyond. 31 Although he had broad interests and is said to have enjoyed a rather hedonistic lifestyle, he mounted a concerted effort to fight heresies in Cracow and provided a salary for the office of inquisitor that was established in Cracow in 1536. 32 Moreover, the Helicz brothers had connections with Gamrat's administration. Under his leadership, the Cathedral Chapter (a group of clerics at the cathedral whose function was to assist the bishop in governing his diocese) in Cracow gave the newly baptized Helicz brothers a one-time grant of ten marks (equal to one-quarter of the diocesan inquisitor's annual salary). 33 Ultimately, one of the Helicz brothers would even dedicate a book that he published to Piotr Gamrat.
The link between Gamrat and the conversion of the brothers is a tempting one, but the chronology of events does not allow it. Gamrat could not have been the moving force behind the conversion of the Helicz brothers because he was not appointed bishop of Cracow until July 29, 1538, well after the conversion of the brothers. Indeed, the brothers converted to Catholicism "two bishops before" Gamrat arrived in Cracow to assume his episcopal seat.
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The depths of personal conviction are difficult to gauge, but within a few months of his conversion, Johannes Helicz was in Breslau (Wrocław) transcribing the popular anti-Jewish polemical work The Epistle of Rabbi Samuel of Morocco from German into Hebrew characters. 35 In the colophon of his transcription, he 32. On the establishment of the inquisitor's office in Cracow, see Acta Actorum Capituli 3 (1524-43), Archiwum Kapituły Na Wawelu (Cracow), fol. 156v; regarding his salary, see Libri Privilegiorum 18, Akta Miasta Krakowa, Archiwum Kapituły Na Wawelu (Cracow), 278-80. On Gamrat's lifestyle, see Hartleb, Piotr Gamrat, 49, 53-54, and the note on 61. Despite his control over the two wealthiest dioceses in Poland-the diocese of Cracow and the archbishopric of Gniezno-when he died on August 27, 1545, Bishop Gamrat left no will and his debts totaled 50,000 florins. The Cathedral Chapter found only 100 ducats in gold and 2,091 florins in silver in the bishop's treasury-not even enough to pay for his funeral; see Ignacy Polkowski, Spadek po prymasie arcybiskupie gnieźnieńskim a biskupie krakowskim Piotrze Gamracie (Cracow: Drukarnia Uniwersytetu Jagiellońskiego, 1888). By contrast, Bishop Piotr Tomicki, a recent predecessor of Gamrat's in Cracow, had left a sizable sum to be divided to hospitals, schools, churches, friends and family-and provided for his own funeral; see Kazimierz Gabryel, Działalność kościelna biskupa Piotra Tomickiego wrote, "And God opened my eyes and heart and brought me to his divine word. May God continue to bestow upon me and everyone who believes in Christ, grace and help and a strong belief in our Paraclete, Jesus Christ." 36 The actions of Paul, too, reflect a certain commitment to the church. According to a chronicle written in Poznań no later than 1539, on March 28, 1537, a certain "Paul, formerly a Jew but now a Christian" (quondam Hebreo, sed tum christiano), who was involved in the printing of a Hebrew Bible in Cracow, brought thirteen or fourteen Jews-men, women, and children-to the baptismal font. 37 Conversion did have its financial side. Some of the converts were promised a payment of ten marks by local merchants and the city council. It is not clear whether the promise was made directly to the converts or to Paul. The following year, Paul and Andreas (whether this was Paul's brother or cousin remains unclear) appeared in front of the Poznań city council requesting that the city make good on its promised payment.
38
Whatever the depths of their new faith, there was an economic side to the conversion of the Helicz brothers. 39 On the very same March day that Paul Helicz was in Poznań helping Jews to convert, the brothers were granted a monopoly on the importing and sale of Hebrew books in Poland by King Sigismund I. 40 About three months later, on June 16, 1537, the king released the brothers from all oaths and obligations that they had entered into before their conversion. Moreover, the king granted the brothers protection from any testimony that Jews may have proffered against them. 41 That their debts were forgiven was also recorded in the admission to citizenship of the city of Cracow granted to the brothers Paul and Andreas Helicz in the same year. On April 27, 1537, they received from the city a lot to build a house on. 42 The course of events suggests that conviction alone did not lead the Helicz brothers to convert to Catholicism. The brothers faced financial difficulties, and conversion was an escape from creditors and a path to a better future.
Given a new financial lease on life, the Helicz printing house was resurrected and focused on what it knew best: producing books for the Jewish community. As Jews, the brothers had printed small, popular works, but as Christians, they published far more substantial volumes aimed at a much different audience. Yiddish works fell from their book list and were replaced by liturgical and rabbinic titles, much like the Hebrew printing presses of Venice. The press published the first two parts of Jacob ben Asher's Arba'ah turim in 1538 and 1539, volumes that totaled well over 500 folios of relatively tightly printed Hebrew text in quarto format and involved significant outlays, not only for paper but for typesetting as well. A book of yoz ִerot (a series of poetic prayers said in the morning service before and after the Shema), 112 folios in length in duo format, was printed using no less than three different sets of Hebrew fonts. 43 The Helicz firm did not totally eschew small works. Sometime before 1540, Johannes Helicz published a short (seven folios in quarto format) responsum written by Rabbi Shalom Shachna of Lublin for learned members of Jewish society in a mix of Hebrew and Aramaic; the text dealt with whether gifts given at the time of engagement form a bond between the couple that requires a formal divorce to dissolve. 44 Still, this work was an unusual one in the firm's new book list.
The size and character of these works stood in stark contrast to the works that the brothers had published as Jews. Although their earlier works had been modest in size and generally popular in character, the "new" Helicz press focused on larger works intended for communal use (i.e., a prayer book) or for use by students of rabbinic literature. The change in character of the Helicz productions was not mirrored in the other Cracow printing houses. Ungler (whose press was now under the control of his widow, Helena), Wietor, and Maciej Szarfenberg continued to publish more or less the same sorts of texts in the same range of sizes as they had in previous years.
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(Cracow), 404; Acta Scabinalia 13 (1542-48), Akta Miasta Krakowa, Archiwum Państwowe w Krakowie (Cracow), fol. 3v ( feria 6 ta ante festum Philipi [et] Jacobi). 43. The work, which is now found in the Jewish National and University Library in Jerusalem, is generally referred to as a mah ִzor based on the colophon of the book (see the library's own electronic catalogue). However, the volume begins with yoz ִerot for the Sabbath of Hanukkah and contains yoz ִerot for other Sabbaths of the year, material not generally found in what is generally termed today to be a mah ִzor.
44. Shachna was alive at the time the responsum was published, but the copy of the responsum used in publication was held by Moses ben Samuel of Cracow, one of the parties involved. Perhaps he commissioned the printing of the responsum. The title page of the responsum informed readers that anyone who wanted to inspect the original could find it with Moses. Such a reassurance may not have been simply the idea of an apostate printer. A similar type of note appeared in Samuel Böhm's introduction to Solomon Luria, H ִ okhmat Shelomoh (1581; repr., Jerusalem: Meqor, 1972), in the interest of allowing people who had doubts about the accuracy of the printing to inquire further.
45. Marek Szarfenberg did publish a breviarium of substantial size in 1538, but it was printed in Venice in partnership with others. See Katalog poloników XVI wieku biblioteki Jagiellońskiej, no. 305.
As neochristiani, the Helicz brothers enjoyed a number of business benefits that allowed them to return to Hebrew printing. Beyond the monopoly and clean slate of credit that they had been granted by the king, the brothers now had access to new sources of paper. All of the Helicz brothers' books that had been published while they were Jews had been printed on generic paper stock that had very simple watermarks reflecting only the wires and chains used in the production of the paper. 46 As Christians, however, they were able to purchase better-quality paper with distinguishable watermarks. The vast majority of the paper used by the brothers in the production of their postconversion books published for the Jewish community had a double-cross watermark, the stock of paper that had been used for some time by both the Cathedral Chapter in Cracow and the bishop's office (see figure 1) . 47 This paper with the double-jointed cross came from the prominent Prądnik Wielki (also known as Czerwony) paper mill near Cracow, which had been established in 1493. The paper mill itself was not owned by the church, but having been built on land owned by the Duchaków (Holy Spirit) monastic order, the mill had appropriated one of the order's symbols. Paper from the Prądnik Wielki mill was more expensive and, by reputation, of better quality than generic paper in the early sixteenth century, much of which was imported from Silesia. 48 The quality of the paper notwithstanding, a text in which Hebrew letters rested on a paper with a cross impressed on it must have been, at best, rather disagreeable to Hebrew readers who noticed it.
Beyond the new paper supplier, conversion offered the Helicz brothers access to new sources of capital. Both the second volume of the aforementioned Tur (Yoreh de'ah, 1539) and the yoz ִerot were published with the help, probably financial, of Johannes Kurtius from the Silesian town of Glogau (Głogów), who was presumably a Christian. 49 Business connections between printers also developed. The yoz ִerot and the responsum of Rabbi Shalom Shachna published by Helicz both included a graphic woodcut that was identical to the one used by Maciej Szarfenberg in at least one of his works 48. See Franciszek Piekosiński, Jan Ptaśnik, and Kazimierz Piekarski, Papiernie w Polsce XVI wieku (Wrocław: Ossolineum, 1971 ), 17-18. Other paper from the Topór mill in Krzeszowice, near Cracow, and one unidentified watermark with an eagle are found among the pages of books printed by the brothers after the conversion, but in the copies that we have examined, paper from the Pradnik Wielki mill dominates.
49. The Hebrew text notes that it was published with "the help" (be-siu'a) of Johannes Kurtius (the Latin spelling of the name here follows Bałaban, "Zur Geschichte," 4). Financial assistance in publishing was certainly not unknown in Cracow. Guillerimo of Paris's Postilla Guillermi super Epistolas et Evāgelia was published by Maciej Szarfenberg in Cracow in 1532 but underwritten by Marek Szarfenberg (ductu et impensa providi).
(see figures 2 and 3) . 50 How the woodcut came to the Helicz brothers is unknown, but woodcuts and fonts moved between publishing houses in Cracow, and over the years, a frontispiece used by Paul Helicz would find its way to Szarfenberg's press, where it was used again (see figures 4 and 5). 51 Apparently, the Helicz brothers had gained the trust of other Cracow printers and had done so rather quickly. In 1538, Helena Ungler sent Paul Helicz to Breslau to collect a debt for her. 52 The relationship between the Heliczes and Ungler With better paper, improved financing, ties to Christian printers, impressive titles, and a royal monopoly on the printing, importing, and sale of Hebrew books-not only in Cracow but in all of Poland-the Helicz publishing enterprise enjoyed significant business advantages. At the same time, its business activities did not impinge on other Christian printers in Cracow because, at least until 1539, the Heliczes published for a market that no other Christian in Cracow published for: Jews. Yet even with all these advantages, the Helicz press floundered because Jews refused to purchase their wares. Works such as the Tur and large-format prayer books should have been welcome additions to local libraries and synagogues. Nevertheless, the Jewish community in Cracow refused to buy the books. In July 1539, two ChristiansMartin Sibeneych, a book dealer, and Georg Moller, a bookbinder-testified in a Cracow court that local Jews had told them that no Jew would buy the Hebrew books in their possession because, so they claimed, Hebrew books held by Christians contained falsehoods. 54 Visiting one Rabbi Anselmus (apud Doctorem Anselmum) on business, Sibeneych was told that he had brought great financial loss upon himself (tu ex eis magnum damnum suscipies…magno damno afficieris) by accepting the books because not only would Jews not buy the books, they would burn them if they found them in the possession of a fellow Jew. 55 It is not that the works were censored. The Tur was published in toto even when, in one passage, it mentioned that under the right circumstances, a Jew should push an apostate to his death. 56 The Jewish community simply may not have wanted to support apostates. Indeed, about a generation later, Rabbi Solomon Luria evidenced no hesitation in using an edition of the Talmud that had been published by a Christian, Daniel Bomberg, although admittedly the Bomberg Talmud had been prepared and proofread by some of the leading rabbis of contemporary Venice. 57 Jewish communities in Cracow and elsewhere in Poland must have stood firm in not buying the brothers' works. Having laid out money for paper, ink, labor, fonts, and storage and finding themselves unable to recoup their expenses, the brothers were financially squeezed.
Struggling to sell their stock of books, the brothers resorted to deception. The frontispiece of a book of selih ִot according to the Polish rite, now found in the Ossoliński Institute in Wrocław, records that it was "neh ִkak poh k(ehillah) k(edoshah) Krako' 'ir me-fu'arah tah ִat ha-malkhut Zigmund y(a)r(om) h(odo) shanat [5]292 'al yedei ha-meh ִokakim ha-nirshamim" (published here in the holy community of Cracow, a glorious city, during the reign of Sigismund, may God raise his splendor, in the year [ 
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At first glance, there is nothing to suggest that this information was anything but correct. 59 Visually, the book looked like a preconversion Helicz edition. The woodcut that served as the frontispiece of the selih ִot was exactly the same as that found in the brother's Merkevet ha-mishnah, and the printing information also resonated with that of the Sha'arey dura'. The frontispiece of the Sha'arey dura' was framed by Hebrew text identifying the printers as ha-ah ִim ha-nirshamim (the licensed brothers). The frontispiece of the selih ִot was also framed by the announcement of who was printing the book (see figures 6-8).
The volume of selih ִot was free of any Christian name (such as Johannes) on the frontispiece, and indeed, the name "Helicz" did not even appear. However, the book was uncharacteristically large for a preconversion work. Its 29.5 cm × 20.5 cm duo-size pages were unlike anything that the Helicz brothers had ever published as Jews. 60 It also had at least 93 folios-again, longer than any preconversion work. More to the point, an examination of the paper used in the book shows that the printers used exactly the same double-crossed paper from the Prądnik Wielki paper mill that the Helicz brothers had used in their postconversion works. In fact, the selih ִot were published after the Helicz brothers converted and simply backdated to 1532.
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The Helicz brothers' trick was not convincing. Although one extant copy of the selih ִot was used over the years-it contains both wax droppings (selih ִot are said at night or early in the morning, times when lighting would have to be used) and glosses in Hebrew characters-sales of the book must have been pretty slim because in 1539, the brothers had 850 copies of the work on hand.
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Holding a significant inventory of Hebrew books and desperate for cash, the brothers pawned some of their books with the Christian book dealer Martinus Siebeneych. However, as Siebeneych and Moller learned, the refusal of the 59. At least the last page or two of the volume are missing. They may have contained a colophon noting the publisher's name.
60. The paper was originally larger. It is clear from glosses on the sides of the pages that have been cut off that over the years the paper was cropped.
61. On the bottom of one of its now cropped pages, well into the middle of the book, occurs a curious addition. Printed upside down are the words  ‫י‬  ‫ש‬  ‫ו‬  ‫ע‬  ‫ה‬  ‫נ‬  ‫ו‬  ‫צ‬  ‫ר‬  ‫י‬  ‫מ‬  ‫ל‬  ‫ך‬  ‫ה‬  ‫י‬  ‫ה‬  ‫ו‬  ‫ד‬  ‫י‬  ‫ם‬ (Jesus the Nazarene, king of the Jews). We cannot say that this phrase was added by Helicz, but this was a phrase that Johannes Helicz would add to a Christian text as well. For example, in the University of Wrocław is a copy of Officium Beati Iacinti Confessoris per Reverendum Patrem Dominicum de Castanedulo, published by Helicz in Cracow in 1540. On the verso of the title page is a picture of a crucified Jesus that has no accompanying text. However, a copy of what appears to be the same work in the Jagiellonian University Library in Cracow has this very image, but above it appears in red Hebrew type the phrase "Jesus the Nazarene, king of the Jews." Polish bibliographers have not noticed that there were two versions of the Officium Beati. Helicz used this same woodcut in his 1540 edition of the Speculum Haereticorum by Politus Lancellotus but did not add the Hebrew text. The Hebrew phrase was not new to Polish books, but in earlier texts it had been written incorrectly. In 1533, the phrase was used in Ioannes Cervus Tucholiens's, Institutiones Grammaticae (Cracow: Florian Ungler, 1533), fol. 3b, as
. It may have taken someone with a greater familiarity with Hebrew, such as a convert, to correct the grammar (see figure 9) .
62. See below. Jews to buy the Heliczes' wares rendered their collateral worthless. 63 To protect his interests, Siebeneych went to the Cracow courts. Paul Helicz realized that if Siebeneych's claims were upheld in court, he would be forced to return the cash to Siebeneych immediately. On July 12, 1539, Helicz himself approached the Cracow court seeking to have the testimonies blocked, but apparently he was unsuccessful. 64 On July 22, 1539, the brothers approached the Cathedral Chapter of Cracow seeking financial assistance because the books that they had "printed at the request of the Jews" (quos ad voluntatem Judaeorum impresserunt) had placed them in difficult straits. 65 The brothers received ten marks and an assurance that the clergy of the Cathedral Chapter would take up their case, both with the king and the bishop of Cracow, which apparently they did, but not before the Helicz brothers again found their way to a Cracow court asking for financial consideration because of their status as neochristiani.
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On December 31, 1539, King Sigismund I responded to the brothers' pleas and issued a decree forcing the Jewish communities of Cracow, Poznań, and "Russia" (Lwów) to purchase all of the remaining inventory of Hebrew books held by Paul, Andreas, and Johannes Helicz and to divide the costs evenly among themselves. 67 The king's demand was a significant one: According to the royal decree, the brothers had in their inventory 800 mah ִzorim, 850 copies of selih ִot, 500 copies of the Tur, 400 yoz ִerot, 200 copies of a minhagim book, 300 Pentateuchs, 300 small siddurim, 300 large-format zemirot books, and 200 zemirot in a small format-in all, 3,850 books, valued by a royal committee at 1,600 florins. 68 Sigismund I demanded that the Jewish communities make an immediate payment of 600 florins by January 1, 1540, with subsequent payments of 600 florins by January 1, 1541, and 400 florins by January 1, 1542.
Assured of funds, the Helicz printing house had yet another new lease on life, but the brothers had learned their lesson. Because it was clear that the Jewish community would not buy books from the press of its own volition, Johannes Helicz sought a new market and, perhaps in partnership with his brothers, turned to printing for the Christian community.
The scope of Helicz's entry into Latin printing was impressive, if only in terms of sheer numbers. In 1539, he published Geofroy Tory's Aediloquium seu royal monopoly on printing and were recent converts, the reference could not be to anyone but them. On the same day, the Cathedral Chapter discussed other matters concerning the Jews, including whether Jews blasphemed Christians in their ceremonies. They also decided to set up a committee to investigate whether the Jews proselytized and circumcised Christians; however, one clergy member was excluded from the committee because of his ties to Jews and suspected blasphemies of the faith (fols. 228v-229r). 68. Ironically, according to the king's list, there were more copies of selih ִot-the very work that the Helicz brothers had tried to trick the community into buying-than any other book in their inventory. Whether the brothers tried this same trick in other works that are on the inventory but that are not extant cannot be said. Given that the brothers had a monopoly on both printing and importing Hebrew books, it is certainly possible that some of the books that they held were imported by them. Cf., however, Habermann, "Ha-madpisim benei H ִ ayyim Ha'liz ִ," 133 n. 7, who suggests that the brothers had printed all the books in their possession.
Disticha, a ten-folio work in quarto format with a woodcut on the last page. The next year, he published a musical work that contained some Hebrew as well as Greek text, 69 two anti-Reformation pieces, 70 two printings of a Catholic devotional work, 71 a poetical work, 72 a moral tract by Hippocrates, 73 and a work in praise of a recent church appointee. 74 Polish bibliographers have also attributed two Latin polemical works of 1540 to Johannes Helicz's press. 75 Whatever success Johannes may have enjoyed in printing Latin works, the Helicz brothers still had debts that would plague them for years to come; they even owed money to each other. In the spring of 1540, Andreas and his older brother Paul appeared in court, apparently as part of an attempt to give seniority to Paul's debt against Andreas over that of others. 76 In 1542, Andreas and Johannes went to court to register their house as surety for their loans. 77 Johannes continued to have financial difficulties, at least until 1548, when he returned to printing as a source of income and printed a Hebrew-language grammar book, apparently with the support of the bishop of Cracow, Samuel Maciejowski. 78 A similar direction had been taken earlier by Johannes's brother, Paul.
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In 1540, Paul Helicz began to print what was ostensibly a Yiddish translation of the New Testament, a project that was completed in 1541. The New Testament, of which there are two known copies, was printed in duo format and contained more than 140 folios. 80 The work was dedicated to none other than the archbishop of Gniezno and bishop of Cracow, Piotr Gamrat, who in the course of the dedication was praised for his pastoral care and support. The dedication, said to be authored by Paul Helicz himself, explained that Jews had remained blind to the truth of the "Doctrine of Christ" (Doctrina Christi) because of the malevolent interpretations and blasphemies of the rabbis. Helicz claimed to know that "many" Jews clandestinely read the Gospels-a claim that may have been exaggerated but the credibility of which was strengthened by an earlier report of Christian witnesses that Jews from Kazimierz had told the brothers that a Jewish friend of theirs had died evoking "Jesus Christ" and rejecting the Hebrew prayers of the Jews. 81 Helicz argued in his dedication that preaching was necessary to bring about conversion, yet according to Helicz, public preaching to the Jews was prohibited at the time. Helicz thus hoped that his translation of the New Testament into "the vernacular language, that is Theutonic" would "extol the glory of Jesus Christ" ( pro illustranda Christi Iesu Gloria hunc librum), give Jews the opportunity to learn the truth about Christianity, and eventually lead them to conversion. 82 The relatively well-polished Latin and frequent Latin references to the New Testament may reflect the work of an editor or even translator rather than a recently converted Jew. Gamrat was essentially Helicz's patron and, as in other book dedications in contemporary Cracow, Helicz wrote what his patron wanted to hear. 83 If he could not write it himself, it stands to reason that he found someone who could, although Helicz was not averse to adding two Hebrew verses to the text, perhaps to give it the "flavor" of a piece written by a convert. there was no polemic against Judaism in Helicz's New Testament. 85 The closest the Helicz text came to contesting Judaism was the ongoing but inconsistent translation of the word christus as mashiah ִ (messiah) in the margins of the text and two similarly placed translations of the phrase "Jesus von Nazareth, der Juden König" as Yeshu'a ha-noz ִri melekh ha-Yehudim (see figure 10) . 86 Proud exclamations, perhaps, but hardly a sustained-let alone significant-attempt to undermine the Jewish faith.
Although he claimed to have prepared a vernacular translation of the New Testament to lead the Jews to conversion, what he printed was a transliteration of a German version of the New Testament in Hebrew characters. The syntax and vocabulary were completely German, not Yiddish. German words were used where Yiddish and Hebrew words not only existed but were in common use. For example, Helicz used the word gesetz in Matthew 22:36, 40, a context in which it was clearly synonymous with the word "Torah."
87 The word "Torah" was so much a part of contemporary Yiddish that Rabbi Anshel's Hebrew-Yiddish dictionary (published by the Helicz brothers) offered no translation. This word was axiomatic for Yiddish speakers. This was true not only of male readers but also females as well; when David Kohen used the word "Torah" in the Yiddish introduction to his Azharat nashim (also published by the Helicz brothers), he did so without explanation. Similarly, Helicz used the word glieder to discuss the "generations" between Abraham and David, between David and the Babylonian exile, and from the Babylonian Exile until Jesus (Matthew 1:17). However, contemporary Yiddish used the Hebrew word dorot (doyros) to mean "generations." 88 In the text, Im jüdischen lande appeared instead of the expected be-erez ִ Yisra'el (berets Yisroel ) (Matthew 2:1); könig David instead of melekh David (melekh Dovid ) (Matthew 1:6); haus Israel instead of beit Yisra'el (beiś Yisroel ) (Hebrews 8:8); tempel instead of beit ha-mikdash (beiś hamikdosh) (Matthew 12:5); and die pharisäer instead of perushim (Matthew 22:41).
This does not mean that Helicz was unaware of the difficulties that the German text posed for the Yiddish reader. In some instances, Helicz used the margins of the page to translate German words into more familiar forms. For example, Egipten appeared in the text, but a marginal note translated the place name as miz ִrayim (Acts 7:9), and Hohen prister was annotated as kohen gadol (John 18:3). 89 Still, Helicz was not consistent in providing such glosses, and words that had translations in one place often had no gloss on first or subsequent mention. 90 By contrast, contemporary Christian translations of the Bible into German used annotations extensively in the ongoing Christian religious polemics.
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Helicz made some efforts in the body of the transliteration to ease the Yiddish reader's task. In the first chapter of Matthew (verse 16), he replaced the word christus with the word mashiah ִ. In the German, Levites were referred to as Leviten. Helicz made a small adaptation and spelled it in its familiar HebrewYiddish form, leviyim (John 1:19) . Similarly, the town Capernaum became Kefar Nah ִum in the Yiddish text, and in two instances even had a macron above the Hebrew letter peh to aid the reader in pronouncing it correctly. 92 Moreover, cross-references to biblical works, standard even in sixteenth-centuries translations of the New Testament, were given using the Hebrew names of the Bible rather than the German (e.g., Bamidbar rather than Numerii).
Translating the text into Yiddish-even from German-would have taken a greater investment of time and money than a transliteration. Not only would many words have had to be translated into Yiddish, but also the syntax would have had to be significantly changed and more terms explained. It seems that Paul Helicz was more interested in publishing his book quickly and reducing costs than producing a fine Yiddish translation.
Paul also made no clear effort to market his book. In an age when books were sold unbound, the cover page and colophon of a book were the equivalent of our dust jacket, and a publisher who wanted to move his goods had to use the space. This was a chance to convince the reader to buy this work, an opportunity that the Helicz brothers had used before. In the Merkevet ha-mishnah, the brothers had used the colophon to urge readers to buy the books "because it is made of two languages, it is like a hammer that can break the rock and its word is like fire (cf. Jeremiah 23:29). It is a comfort and returns sight to blind eyes and shows a clear path to one who is lost on the way…therefore take strength and buy my book and do not fret over money because its wares are better than all merchandise." 93 The colophon of the Azharat nashim had a similar sort of advertisement right above the Helicz brothers' names. Paul Helicz, however, made no such effort with his New Testament. The title page of his New Testament offered little more than a German and Hebrew translation of the word Evanyelyon (Gospels), information about the place and date of printing, and the printer's name. There was neither a publisher's introduction nor a colophon. There was also no translator's foreword, a common feature of contemporary translations of the Bible by Catholics, Lutherans, and other Reformers. 94 The publisher made absolutely no attempt to convince Jews to buy the book.
Helicz may simply have been a realist. Even if he had made the effort to translate the New Testament into Yiddish and promote it, how many Jews would ever have bought the work? The Jewish community had already made it clear that it would not purchase the Helicz brothers' versions of classic rabbinic texts in Hebrew; they certainly would not buy copies of a Yiddish New Testament. Even if the New Testament would have been given out for free, there would have been serious distribution problems among a community that threatened to burn books of which it did not approve.
Paul Helicz's half-hearted translation/transliteration and fine trilingual dedication to the bishop of Cracow suggest that he published the work not out of missionary zeal but to find favor with his patron. The New Testament was a gift to Gamrat, and Helicz expressly noted that he was entrusting his fortune to Gamrat's patronage. Money seems to have played a significant role in Helicz's decision to publish it.
Although Piotr Gamrat may have been pleased with what he saw, if he had made the effort to read the Hebrew letters, he may well have taken action against the printer of this New Testament. 95 One of the most fundamental differences between the Catholic and Lutheran Bibles was Romans 3:28. In the Helicz New Testament, the verse read as follows: "Zo haltn virs nun das der mensh gerekht vertigt verdey in zu tun verk des gizetsiz aleyn durkh den gloybn" (Therefore we conclude that a man is justified by faith alone without the deeds of the law). 96 The important word, of course, was the word allein, "alone." This was one of the most fundamental issues in the controversy between Martin Luther and the church. For Luther, faith alone could bring salvation, and so he added the word allein here. For Catholics, this was a prime example of how Luther had corrupted scripture, and yet here it was in a work published by a new Christian, dedicated to the archbishop of Gniezno, bishop of Cracow, papal legate, and the primate of Poland, Piotr Gamrat. The book was printed on paper with a double-jointed cross and paid for by the church, ostensibly to spread the Gospel among the Jews-and it taught them the wrong faith. 97 Indeed, this was a transcription of Luther's Bible. 98 Helicz did not need to use a Lutheran version of the New Testament to transliterate the Bible. By 1540, several versions of the New Testament were available in German. The so-called Mentel Bible, first printed in 1466, had been reprinted 18 times before Luther published his version of the New Testament in 1522. Moreover, the success of Luther's translation moved the church to print Bibles in a format identical to Luther's-the most popular was that of Jerome Emser (1527)-leading to some confusion among less sophisticated users. 99 Given that in 1540, the church was still seeking reconciliation with Reformers, it is possible that a new convert would not have been aware of the differences in Bible translations, especially when they looked pretty much the same. 100 Indeed, at least one other relatively new convert to Catholicism also used a Lutheran rather than Catholic Bible.
By 1543, Paul Helicz's brother, Johannes, had prepared a manuscript copy of the Gospels in German using Hebrew letters. That this was simply a transliteration is obvious, for at times Johannes copied even the name "Jerusalem" according to its German spelling (i.e., Yeruzalim rather than Yerushalayim).
101 But it was Matthew 16:18 that betrayed the nature of his source. Johannes transcribed it as "un oyf dizen felz vil ikh boyen meyne gimeyne" (on this rock I will build my community). 102 The word gimeyne (Gemeinde) was found in Lutheran translations; Kirche was found in German Catholic translations. 103 Having completed his translation of the New Testament, Paul Helicz prehis "faithful wife" the right to remain in "his house" on the condition that she did not remarry.
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As for Johannes, he appears to have given up printing, at least as a named publisher, in 1540, but he continued to live in Cracow. After purchasing the aforementioned share of the house from Paul in 1541, he and his brother Andreas had to defend their rights against the claims of a creditor, one Joannes Zayąncz, in 1542.
112 Debts continued to plague Johannes Helicz, and in 1546, he entered a particularly difficult period when financial claims were made against him by no fewer than six creditors, including his sister-in-law, Anna Helicz. 113 Faced with a financial crisis, Johannes apparently returned to book publishing.
This 116 The Samuel who "returned to God" was none other than Samuel Helicz, formerly of Cracow.
117 Apparently, being a Christian did not suit Samuel, and he left the Christian world, both spiritually and physically, to return to live as Jew in Constantinople. 118 There he would publish three Hebrew texts, including the Pentateuch (he seems not to have completed the Bible project), a Hebrew translation of a Latin text of Judith, and the Sha'arey dura', the very first work that he and his brothers had published some twenty years earlier in Cracow as the first Jewish printers in Poland. 119 In an age before the advent of limited liability, each and every person who failed in his or her business endeavors bore personal responsibility for the business's debts. Those who did not have the means to pay their creditors could lose their personal assets, and those whose assets did not satisfy their creditors could find themselves in debtor ' escape from financial ruin through conversion to Christianity. The Helicz brothers chose this route, but as their stories show, though conversion may have brought short term relief, it was no guarantee of long-term success.
Not every Jew who faced the prospect of financial ruin was willing to accept baptism as the price of financial salvation. Even those who converted did not always live in peace with their choice. Some, such as Andreas Helicz, integrated into their new communities, whereas others, such as Samuel Helicz, ultimately returned to the faith of their youth.
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